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The paper is devoted to perfection as an important social and philosophical issue. The author argues
that perfection is determined by the universal connection of phenomena in nature and in society.
It is proved that a systematic approach to the ways of improving human society helps to analyze
society as perfection. Perfection, in the author’s opinion, is manifested in the effort to comprehend
the essence of the universal connection, which in the modern world stems from the ambiguity of the
current globalization trends.

Problems of research of universal connection of phenomena is determined in many respects by the
crisis of modern science, as it is arises out of a variety of methodological approaches, which eventually
form fundamentally different pictures of reality.

In classical philosophy, there used to be a clear distinction between simple systems, that have been
studied in physics or chemistry, and complex systems (scopes of biology and the humanities). Due to
the original premise of the identity of thinking and being classical rationalism as a methodological
principle initially expressed the relevance of humanistic knowledge, aimed at revealing, though
abstract, semantic significance of the world. The integrity of modern European culture is preserved
thanks to the predominant focus on science and belief that it is able to provide a person with a vital
practical orientation in the world.

The established tradition of unquestioning reliance on Cartesian methodological framework has led
to the gradual lost of the universal connection of phenomena,; and the world is no longer perceived as
coherent and unified, rather it appears as discrete and fragmented. Increasingly, the crisis condition
of being comes forward. This condition fully reveals itself in the very problem of understanding the
universal connections.

The universal connection of phenomena was present, in particular, in the second half of the 20th
century, when there was a great increase of interest in myth as an attempt to explain the universal
connections of phenomena by our ancestors. For most contemporary scholars it becomes apparent that
thinking which does not regard the primordial time and being becomes defective and environmentally
unfriendly, whereas the lack of artistic worldview, formed largely by cosmogonic myths, threatens to
impoverish the culture.

The evaluation of the research is consistent with the relationship between a man and nature, but the
process of obtaining these results implies dominating in nature studies understanding of the subject-
object relationship. The author emphasizes that therefore “a backbone” of research programs
remains unaffected, although their targets anyway reflect the inherently social task, which is to
contribute to the understanding and practical regulating the relations in the system “man-society-
nature”.
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The article highlights that in order to understand the essence of the universal connection of phenomena
it is important to consider the theory of the dual feedback, according to which the feedback in
natural systems exists in two forms: informational and non-informational. It is believed that the non-
informational type circulates in inanimate nature, and the informational type starts to function only
at the level of organic matter. The organization of systems in the living world creates a completely
different, new type of development mechanisms, unknown in inorganic nature, containing feedback
mechanisms. This is the main feature that distinguishes the living from the nonliving creatures.
However, some virus like creatures, traditionally assigned to the living world, still seemingly lack the
ability to form a feedback loop.

The deepening ecological crisis, as well as new discoveries in physics, has brought the need to change
the scientific paradigm, since classical science is unable to respond to new challenges. In this context,
there are questions about what to do with nuclear waste, what measures to take against poverty,
hunger, war threats, loss of biodiversity, pollution of the planet, etc.

According to the author, the universal connection, serving as perfection, involves the integration of all
spheres of human activity and human knowledge in a single world process. This approach inevitably
leads to dealing with problems that have become global in today’s society, but have not been solved in
the framework of the traditional scientific approaches.

Keywords: perfection, universal connection of phenomena, global world, crisis of existence, system,

synergy, value diversity of the world.
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Problems of research of universal connection
of phenomena is determined in many respects
by the crisis of modern science, as it is linked
to a variety of methodological approaches,
which eventually form fundamentally different
perceptions of reality.

The need for special consideration of the
philosophical problem of the world and culture
unity is defined and formed by comprehension of
numerous effects of integrity and interdependence
of various processes and phenomena that are
increasingly found, come to the fore not only in
theory, but also in practical activity. These issues
include ecology civilization and the biosphere,
problems of general, universal unity of mega-,
micro- and macrocosm. The tight combination
of differentiation and integration of sciences is
directly interconnected with tracking all the more
profound, subtle correlations and correspondences
in the very nature. The trend of the synthesis
cultures and civilizations

in some local

is complemented by the intensification of
transcultural dialogue. Awareness of national

and ethnic specific features is not feasible without

correlation with human values, invariants, socio-
cultural universal points.

The problem of the world unity runs through
the whole history of philosophy, although it
emerges in various forms, shapes, variations,
conceptual  approaches and  conceptual
modifications, projected onto the key, central,
bearing meaning concepts, whether they are
substance, being, material, fire, good, time,
text, power, existence, will, idea, creation,
representation, knowledge, structure or other.
The traditional notions of universal connection of
phenomena are mainly based on the idea of Isaac
Newton, who created the concept of modern
science in the period of absolute monarchy under
the auspices of the existence of Almighty God,
“the ultimate guarantor” of rationality. Western
European concept of “natural law” simply
cannot be observed in isolation from its legal and
religious subcurrents: the ideal of knowledge was
formulated in accordance with the ideas of Lord’s
omnipotence. For Him, there was no difference
between the past and the future. Thus, from

the point of view that the scientist is a human
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incarnation of the transcendental forces, time
could really act only as an illusion.

Researchers, working on principles of
universal connection often recite the position of

113

Descartes on the need to “.. stick to a certain
order of thinking, starting with the simplest
objects and the most easily recognizable and
gradually going up to the knowledge of the most
complex, assuming a certain procedure even
where the objects of thought are not given in
their natural connection” [Descartes]. The rooted
tradition of unquestioning reliance on Cartesian
methodological framework has led to the gradual
lost of the universal connection of phenomena,
whereas the world is no longer perceived as a
coherent and unified, acquiring more and more
discrete and fragmented character. The crisis
conditions of being are becoming increasingly
explicit; they show themselves fully in the problem
of understanding of the universal connections

To create a unified picture of the world one
had to find out the conditions of the transition
from one representation to another and to
connect different understandings of time: in the
dynamics time is associated with the motion,
in thermodynamics time is associated with the
irreversibility, in biology and sociology time is
associated with history. There is a kind of return
to the mythological chaos, which was studied in
the first explanations of the surrounding nature
by ancient people. They perceive the chaos as
possessing a certain harmony and integrity, but
it only happens on a high technological level
[Liseev].

The universal connection of phenomena is
manifested, in particular, in the second half of the
20™ century, when there was a greatly increase
of interest in myth as an attempt to explain
the universal connection of phenomena of our
ancestors. For most contemporary scholars it
becomes apparent that thinking which does not

regard the primordial time and being becomes

defective and environmentally unfriendly,
whereas the lack of artistic worldview, formed
largely by cosmogonic myths, threatens to
impoverish the culture.

Over time, the qualitative heterogeneity,
hierarchical order of the cosmic spheres are
replaced by the representation of the universe’s
homogeneity, the unity of the substance from
which it is made. Being isolated from the nature
and cosmic hierarchy, inclusion in which used
to be inherent for people, a man was lost in the
world of new science, the world that seemed
disproportionate to the mental representation of
the world. Modern science fixed a deep dualism
between the natural and the human world,
between the sphere of natural necessity and laws
and a scope of goals and values. This dualism
has been kept in the world view for a long time
[Kedrov]. Such fragmentation of the world, being
once united, more and more painfully hurts
a person of our time, and requires a different
approach to understanding and overcoming this
problem. The ideal of the ever-increasing power
of man over nature, heedless of its own integrity,
faces serious contradictions, and in the near
future follow this aspiration will result in a global
crisis of civilization.

To manage global problems one needs to
address the aggregate of all the practical solutions
of topical problems of modern human civilization,
however, the actual global (planetary) problems
are born at the level of interaction of qualitatively
different forms of matter motion in the process of
interaction between the respective elements of the
“nature —society” system. These elements include
inanimate nature, biosphere (wildlife) and society.
These are processes that have a crucial influence
on the state and prospects of development of
the main components of the complex “nature-
society” system and finally on the whole system,
which essentially affect the nature of scientific
truth, noted by E.M. Chudinov [Chudinov].
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Inwildlife (animatednature)thecontradiction
between the tendency to local stability and the
desire to maximize the use of external energy
and matter is one of the most important factors.
Modern scholars point out that, in a sense, the
idea of the food chain did away with the previous
notion that the lower natural structures exist
for the higher. The simplest life forms hold
together all the life community and are of great
importance to it. However, this did not stop the
environmentalists, as noted by V. Boreiko, who
continued on to take the shine out of mankind
[Boreiko]. Today, unfortunately, the globalization
processes make this process even more urgent.

AN. Pavlenko mentions that we should
not change the artificial environment, restoring
it to the condition of the natural environment,
but we had rather bring a person out of the
natural state to a new, largely artificial condition
[Pavlenko]. Externally, this attitude seems quite
appropriate, demanded, as for the last decades the
representatives of the modern “civilized world”
have become so detached from their biological
roots, while scientific and technological progress
has begun to offer a sort of way out of any
difficult situation. Nevertheless, it is clear that
this approach is based on the theories of those
scholars who continue to consider the system
of relations between man and nature from the
anthroposophic positions.

Supporters of the Western way of life
are sure in their immense ambitions that only
Europeanism has a real and substantial causal
indissoluble bond, besides, it is available to
everyone in the sources and able to be controlled.
When we ask about the historical connection
and semantic integrity, forming the basis of
our existence, only in Europeanism, despite all
its differences, we find the unity of meaning
[Troeltsch]. The problems on the surface of the
interaction between science and society, can only

be resolved by understanding the real complexity

of social processes [Kanaev]. If there is no this
understanding, then the response of the system
can be completely negative.

To study the essence of perfection, it is
important to bear in mind that the typical features
of today’s world are, first, attempts to construct
global models of the biosphere functioning,
which exposed the most immediate complexity
of the problem, involving the inclusion of a very
wide range of natural sciences and the humanities
in the work. Secondly, these attempts discovered
a serious shortcoming of our knowledge for this
purpose. Third, they have highlighted the problem
of people, their nature, objectives and ways of
development. And all these factors together move
modern science to new, not posed previously
problems [Kukushkina, Logunoval].

Formation of ideas about holistic and
systemic character in animated nature was
historic, as the objectively holistic system objects
of wildlife were not immediately perceived as
such. Only with the advent of methodological
orientation and regulatory principles of integrity
and system character the representation databegan
to develop in the framework of these theoretical
and methodological schemes [Shipunov].

Biosocial approach to man embraces an
extensive variety of people’s activities, but only
as a holistic activities of real living person,
really existing human population. Biosocial
understanding of life, or rather, the subject
activity of human life, creates the necessary
conditions for the eventual connection of the
entire system of biological knowledge to the
problem of humankind.

To understand the essence of the universal
connection of phenomena it is important to
consider the theory of the dual feedback,
according to which the feedback in natural
systems is presented in two forms: informational
The

between the achievements and the negative effects

and non-informational. contradiction
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of scientific and technological progress takes on
a dramatic social form in the modern society: the
“.. aman from the mass has a sense of danger of
totalitarianism, which is also often used to obtain
the ‘necessary’ historical picture’ [latsenko]

The approach, reflecting the co-evolutionary
strategy, emphasizes and brings to light the
diversity of independent and unmerged processes,
coming close in polyphony, synergy of their
interaction, openness, tolerance, incompleteness,
unpredictability, coexistence and mutual
conjugation of diverse evolutive processes,
preserving their independence and, at the same
time, combining in the unity of higher order
[Liseev].

Coevolutionary cognitive model, acting as
a universal methodological construct, reflects
coevolutionary processes not only in the
development of nature and culture, but also in
the coevolution of ideas. S.N. Rodin writes that it
is hard not to notice the similarities between the
processes of occurrence, distribution and fixation
of genetic variations in the biological coevolution
and the processes, determining the fate of the
scientific ideas, new knowledge and culture in
general. In essence, we are talking about the
birth of a new coevolutionary epistemology,
which naturally inherits a purely evolutionary
[Rodin].

the process of mutual co-functioning, co-

epistemology Characteristically, in
development or confrontation of ideas there are
all the parameters of coevolutionary cognitive
model. Here the researchers have stochastic
processes, competition, selective selection and
complementarity, and, often, the mutual negation
at the initial stages, eventually leading to the
synthesis. Most integrated synthetic disciplines
in modern biology demonstrate vivid examples
of such coevolution of ideas. Evolutionary
biology integrates ideas, methods and approaches
of different, often opposing directions and

disciplines [Vorontsov].

The history of science shows that in
the process of coevolution of ideas there is
usually the accumulation and transformation
of the ideas and theories, produced by the
supporters of this or that conception and also
the opponents to these ideas. L.I. Korochkin
in several of his works analyzed the opposing
concepts of preformation and epigenesis in
biology [Korochkin].

A study of the

connections as perfection involves consideration

system of universal

of the coevolution idea, which appears as a
response to the challenge of modern technocratic
civilization, the illusions of its domination over
nature, its worldview, values and activity settings
based on the idea of violence. The process of
coevolution, as recorded in the bosom of biological
knowledge, is more and more recognized as
a universal process, gets indispensable for all
levels of nature and society. The criterion for
the knowledge allocation is not only conjugation
of developmental processes, but also their
orientation, taking into account the autonomy of
interacting components, process and cooperative
character, polyphony of interacting parties, with
which the opposing processes and phenomena
acquire stabilized equilibrium. All these points
give grounds to say that coevolutionary strategy
in the knowledge becomes a major paradigmatic
setting of modern science. Yet, the concept of
coevolution and the theory of the noosphere are
not only mathematicians’ domain. We need the
most sweeping generalizations based on the joint
efforts of scientists, mathematicians, economists,
sociologists, psychologists, philosophers. Without
such generalizations, as remarks N.N. Moiseev,
“man cannot be understood in the entirety, in
all the drama of the relationship with the rest of
nature. Without such an understanding it is not
even worth talking about any realistic specific
strategy of interaction between nature and

society” [Moiseev].
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In modern conditions, many serious
scientists come to the conclusion that the main
source of environmental crisis is lax morals, so
environmental crisis is first and foremost moral
crisis, which requires the appropriate means.
Not by chance, the participants of the seminar
“Environmental Ethics in the 21%' Century” in
their resolution state that environmental crisis
is accompanied by a crisis of moral values. In
this connection, more attention must be paid
to the development of environmental ethics.
Leading scientists believe that the future of the
environmental movement also depends on the
moral health of society [Boreiko].

The state of perfection in nature is a problem,
which is to some extent included in the sphere of
interests of representatives of various scientific
disciplines. Naturally, the research methods of
universal connection of phenomena are diverse
in the natural sciences, since this problem is at
the intersection of physics, chemistry, astronomy
and other sciences.

The following comment seems quite
justifiable in this regard: “In this case, it does
not matter that the very understanding of the
one-sidedness of Western history” (in terms
of abstract rationalism of the Enlightenment
philosophy, but which, as we know, did not
reflect all Western philosophy of modern
times) was largely rational and one-sided in
its character). “What is important it is the fact
of dissatisfaction of Khomyakov with rational
philosophy of the New Age, in the possibility
of overcoming which and the necessity of
doing so he (like many other Russian religious
thinkers) believed sincerely and passionately”
[Boiko].

However, as Kuznetsov testifies, this is
not a solution, but rather a new issue and the
continuation of the same problem, as fundamental,
the most profound unity escapes again, and the

conditionality is optional. [Kuznetsov]

Social object as a single organism acquires
special features in the concept of Hegel. Life of
subjective spirit, presented in “Science of Logic”,
was considered by Hegel in almost the same
terms with which Plato considers Socrates’ notion
about it; he also made it the object and therefore
with the help of borrowing from the treasury of
religion and poetry he lifted it above limitations
and aimlessness. The initial act of human, self-
returning identity is skillfully woven into the life
of “Everything” [Haym].

Biology has entered in recent years in an
increasingly close cooperation with the sciences
of man and society, reflecting the general trend
towards convergence of the natural sciences
and the sciences of man and society, which is,
in particular, analyzed in V. Afanas’iev’s book
“The world of the living: consistency, evolution,
This fact

general scientific and philosophical significance.

management” [Afanas’iev]. is of
A possible example is the so-called “anthropic
principle” in physics: Cosmos is arranged so as to
provide the life of people. But the trend towards
convergence of natural and socio-humanitarian
knowledge is enormously important in today’s
life sciences.

Living beings are much closer to us,
humans, than objects of physics, and therefore
convergence between biology, social sciences
and the humanities is more meaningful and more
multifaceted than, say, convergence of physical
and human sciences, although this convergence
also plays an important role. One aspect of the
social value of physics is that it gives a new
perspective on the biological processes, and
having biology as a mediator, physics appears
on the social and political arena. This example
is in the concept of the field forms of life by
V.P. Kaznacheev [Kaznacheev], which is based on
the physical representations of the wave-particle
duality of matter applied to any living creature,

including man.
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In this regard, it is difficult, according to
some scientists, in particular Tu.P. Trusov, to
agree with the proposal to create a ‘“general
environment”, including chemical, physical,
space systems, and present this environment
as a variant of the general theory of systems
[Trusov]. On the other hand, a single “semantic
center” does not ensure homogeneity even
within the ecology as a biological discipline, as
objects are very complex and diverse. When the
anthropobiological systems, human population,
vast regions and even the planet Earth as a whole
become such objects, it is more correct to speak
not about ecology as a science, but about an
ecological approach [Gerasimov].

Forming perfection in nature is linked to
the fact that the ecological approach can not be
identified to the system approach by virtue of
the system approach to the environment, which
is quite sharply polarized on systems analysis,
with its inherent mathematisation procedures
and a general system approach, used more
in its philosophical, rather than in peculiar
scientific value. In the first case, there is a so-
called “theoretical system ecology”, which has
its own range of research tasks related to the
formalization, to the using modern mathematical
tools and general ideas of system analysis. As a
rule, the empirical base of “system environment”
is knowledge of relatively local natural
situations. Because of this the existing claims
to establish a general theory of environment
sound not convincing enough, not to mention
the epistemological limits of the formalization
procedures. In the second case the system
approach is discussed in the broader context of
the relationship of science and the humanities,
it emphasizes its connection with a historical
approach and points out the ultimate, generally
practical goal of the totality of environmental
sciences, their axiological and humanistic content

[Budyko].

Forming perfection in nature involves
consideration of the fact that the means of
environmental research, including a systematic
methodology, are only the means and the aim
is formulated in accordance with the social
and economic needs of society, the demands
of public life in general, the global challenge
of preserving life on the Earth. In this regard,
an interesting proposal of V.P. Kaznacheev
is to consider the subject of science (not just
the environmental science) in the aggregate
of three components: an object, a method and
a social order, formed by the society needs
[Kaznacheev]. Ultimately, this approach gives
a real chance not only for self-knowledge, but
also for the survival of all humanity, as ... one
of the main sources of Aristotle’s thinking was
the observation of embryonic development, a
highly organized process in which there occurred
interrelated, although seemingly independent
events, as if obeying a common global plan like
the developing fetus, so the whole Aristotelian
nature is built on final causes. The purpose of any
change, if it corresponds to the nature of things,
is to implement in each of its bodies an ideal
of rational entity. In this essence, which when
applied to living, is at one and the same time, its
final, formal and efficient cause, there is a key to
understanding nature” [Prigozhin, Stengers].

that the

environmental ethics are often criticized, as that

Please note supporters  of
most of their offers cannot be realised. In this
regard, we can cite the philosopher, who writes
that “.. it (ethics) is not a treatise about what it
is ... not about how a man acts in real life, but
it is about how he should behave to justify the
human quality ... Forgetting about the main
purpose of ethics as a science was almost the
only source of many errors in the understanding
of ethical problems” [Giliarov]. In other words,
there is environmental ethics of necessity, but

also there is environmental ethics of the ideal.
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In our relations with nature we must strive to the
ideal ethics, but also we should always follow the
ethic of the necessity. As A.S. Panarin reasonably

13

pointed out: a technical catastrophe of
already strategically planned world conflict will
certainly be accompanied by a humanitarian
disaster affecting the very foundations of this
way or another existing human understanding
and mutual recognition. These very followers of
the great new teaching, who only yesterday so
persistently harped on pluralism and consensus,
will be everywhere to seek out cultural and
psychological traits that are not compatible with
the practice of the liberal consensus, putting
those having these features beyond the “civilized
society” [Panarin)].

New environmental ethic based on equality
of human and nature is not needed as saving
nature is possible by continuing putting human
interests before everything else. The specific
effects of bio-power are monitored in areas of
interdisciplinary conflict between biomedical
and moral discourse, grouped around the issues
of “existence”,
[Tishchenko].

The problem of compatibility of nature and

essence” and “number” of people

society, as it was already emphasized, arises out
of the destructive human activities. Nonetheless,
despite the fact that in some cases there is such
a tendency actually, it does not mean that the
destructiveness as such is simply passed on from
generation to generation. For example, according
to A. Maslow, destructive forces in people
are the result of the frustration of basic needs
[Lysak], which clearly characterizes the very
universal project of science. It is this common
anthropocentric worldview which is today a
universally recognized foundation of all human
activities, and is to be laid in the foundation of
already known future scenarios [Kozlov].

is seen

Forming perfection in nature

differently by different scientists. In particular,

V.P. Kaznacheev defines multiple destinations
as follows: “Human ecology is a complex
interdisciplinary scientific direction, exploring
the patterns of interaction of people populations
with the environment, the problems of population
development in the course of this interaction,
the problems of targeted management of the
population conservation and development,
improving Homo Sapiens as a species. One can
say that the laws of the noosphere development,
the state of the structure, functions of human
population on the criteria of their biosocial health,
the processes of interaction with the environment,
life support systems are the subject of human
ecology” [Kaznacheev].

Pierre Teilhard de Chardin poses the question
about the meeting and mutual enrichment of the
two noospheres, but he only extends to the psyche
sphere the values’ scale, the validity of which is
no longer disputed. The consciousness creates
itself in the long run by the synthesis of planetary
units [Chardin]. Awareness of the universality
of coevolutionary relationship started as if from
“upper floors” of relations between society and
nature, between man and biosphere. Throughout
the history of human civilization there have been
two mutually exclusive strategies of relations
between man and nature: the target of the
conquest of nature and the theme of humility
in front of it. Catastrophic growth of ecological
trouble in the world today promote awareness of
restrictions and deadlock of both these strategies.
People have much clearer understanding that it
is impossible to rely only on anthropogenic or
vital, natural factors. Only keeping their organic
interaction, interconnection, interdependence, as
well as a clear understanding of the laws of their
conjugation, coevolution may become a key to
the successful development of a new strategy for
relations between man, society and nature.

Forming perfection in nature is closely

linked with new trends in philosophy, which is
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increasingly starting to evolve around itself. This
has always been distinguished in reflexivity;
it simply proved no longer possible to continue
to understand the development of philosophy
as linear and continuous, or to carry out simple
transfer of its own concept to the historical and
philosophical basis, in the spirit of, for example,
Aristotle and Hegel. At the same time there
began to appear more and more clearly the crisis
tendencies, causing a critical rethinking of the
way philosophy has already worked up.

Understanding society in the sense of strict
reductionist theories, offering to reduce all social
processes to straightforward laws of economic,
biological, etc. determinism, though allowing
building a universal explanatory and simplifying
scheme, rules out the possibility for adequate
display of the manifold cultural and civilizational
phenomena. Whatis more, plural concepts, though
allowing the simultaneous operation of several
lines determining social phenomena, are not
viably successful, as they lead eventually to the
crumbling fragmentation, which does not cover
completely multidimensional and multivariate
social body in its entirety. Therefore, the problem
is apparently to overcome a particularly strong
opposition between monism and plurality
[Kuznetsov].

In any case, there are unavoidably focused,
inescapable unity, coherence, wholeness of
all reality, reality, all varieties of the universe,
macrocosm; all these notions are covered and
fixed in one way or another in the conceptual-
categorical coordinates. Both classic study of
the phenomenon, nonclassical simulation of the
variable and post-nonclassical deconstruction
are forced nevertheless to revolve around the
problems of the world and keep coming back to
the question of its unity. It is true in this respect
to remember V.V. Bibikhin, who said: “Whatever
and whenever a concept of man and the world

appear, their understanding does not occur other

than out of the man’s captivity by the world, out
of the man’s comprehension of the world, so these
captivity and comprehension each time for each
person are what they are, they will always stay
this early origin, something beyond which human
knowledge will never go [Bibikhin].

An analysis of the balance of social
systems is important from the perspective of
the institutionalization of normative culture, i.e.
preservation of the essential characteristics of
the system. The violation or the collapse of the
balance of the social system leads to a violation
in not only the structural integrity of the system,
but also to the appearance of pathological defects,
to the collapse of the very system.

The essence of scientific knowledge with
a modern twist is an integrating generalizing
description of the diverse phenomena of reality
on the basis of universally valid cognitive
procedures. Thus, the hope for mere logical
scientific knowledge, the possibility of infinite
knowledge and solution of all problems, as pointed
out by other researchers [Kivenko], is a harmful
and dangerous delusion. That is why it is right
to speak of social life as a phenomenon, whose
driving forces are better for the environment,
the biosphere factors, such as studied by
L.N. Gumilev rhythms of ethnogenesis, including
the expansion, depression and decline phases.
Indeed, an understanding of the fact that our
ancestors and contemporaries had to spend a
lot more energy on the development of the land
is often overlooked in studies, unfortunately.
In this respect, the theory of L.N. Gumilev has
natural science foundation, according to which,
as the L.M. Martseva observes: “.. the state of
changes in biochemical energy of living matter
are determined by climatic and natural changes
depending on the people either little or not at
all” [Martseva]. By analyzing the interaction of
biological and social factors as a basis for the

formation of an alternative project of science,
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Gumilev noted that “banal Eurocentrism is
sufficient for Philistine perception and does not
fit for scientific understanding of the variety of
observed phenomena” [Gumilev].

Along with the traditional attitude towards
nature in terms of domination over it, in today’s
world there is a tendency to look for an alternative
concept, in which the main part is the process
when harmonious and morally responsible society
is getting used to the nature.

This approach stems from the fact that the
current conditions in the physics of relativity,
quantum mechanics, linguistics, ethnology,
psychology, sociology can no longer ignore the
role of the observer in the process of acquiring
knowledge. The formulation of the knowledge
about the object is dependent on the results of
the study of phenomenon of consciousness. In
science, there is inevitably intensified desire for
a deeper comprehension of nature, its internal
relationships, in which the object of study and
the knowing subject are not separated with an
insurmountable barrier [Losskii].

Berdyaev even in 30s of the last century
believed that “a holistic anthropology has not been
created: people have seen this or that aspect of a
person, but not an integral person in complexity
and unity” [Kiselev]. An important point here is
that the Russian Christian consciousness often
sought something outside the historic church
life. For example, L. Tolstoy in fact argued about
the need for a new church; and at the beginning

of the last century, the representatives of the

so-called “new religious consciousness” were
trying to reconcile the traditional orthodoxy
and religious seekers among the intellectuals,
including philosophers, who reconsidered the
social sphere.

The reform of our society in the context
of globalization requires to proceed from the
fact that the idea of unity is at the forefront of
the Russian scientific and philosophical belief
system, thus allowing us to consider the world
and its underlying laws as the indivisible whole.
It is the Russian scientific thought in its cosmic
which

philosophical and social aspects of human

manifestation combines  scientific,

knowledge organically, therefore creating
the basis of a positive trend in the scientific
development of mankind.

Inthe global world, the problem of perfection
acts as a universal connection of phenomena,
and the concept of forming perfection is closely
linked to the type of society, as an idea of unity,
purpose and sense of perfection is formed on the
basis of historical values, traditions, mentality,
etc.

Thus, theactivityofharmoniouscompatibility
of nature and society, given the universal
connection of phenomena is only possible, when
people get rid of the anthropocentric idea about
nature exploration. For an optimal solution to
the problem of compatibility between activity
and society there is a need to bring scientific and
philosophical knowledge to the dialectic ideal

balance between rational and unrational.
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I'no6anbHbI MUP ¥ IPOOJIEMa COBEPIICHCTBA
KaK nmpooJieMa BceoOIei cBsi3u
A.B. MajimanH

Cubupckuti pedepanvHulil yHugepcumem
Poccus, 660041, Kpacnospck, np. C60600Hbi1L, 79

Cmamoes nocesiujeHa uccied008aHUr0 COBEPUIEHCBA KAK BANCHOU COYUANbHO-PUNOCOPCKOU
npobnemvl. Aemop Ookaszvigaem, UMO OHA OeMepMUHUPOBAHA BCeobujell C8A3bl0 ABIeHUl
Kaxk 6 npupode, maxk u 8 obwecmee. B cmamve Ookazvliéaemcs, 4mo CUCMEMHbIN N00X00 K
COBEPUIEHCMBOBAHUID  YeN08EUeCKO20 00wecmsea nomozaem AaHATUSUPOBAMb COYUYM  KAK
cosepuiencmeo. CogepuieHCmeo, N0 MHEHUI A8mopda, NPOAGIsAemcs 8 CmpemMaeHuu NOCIMUNCeHus
CcywHOCmMU 8ceoduyell C83uU, YMo 8 COBPEMEHHOM MUpe C8A3AHO C HEOOHO3HAYHOCIbIO NPOMEeKAHUS
27100a1U3AYUOHHBIX MEeHOEHYUU.

Ilpobnemamuka uccnedoganus 6ceobwel Cc6A3U AGNEHUU 60 MHO2OM OemepMUHUPOBAHA
KPUBUCOM COBPEMEHHOU HAYKU, NOCKOAbKY MO C8A3AHO C PA3IUYHbIMU Memo00102udeCKUMU
nooxo0amu, GopmMupyrouwuUMu 8 KOHeYHOM Cyeme NPUHYUNUAILHO PA3Hble KAPMUHbL OKpYdcarouel
OeticmgumenbHOCHuU.

B knaccuueckou dunocogpuu cywecmeosano uemkoe pasziuuue mMedxncoy npocmulMu CUCMEMAMU,
Komopble u3yuaiuch QU3uKou uiu Xumuel, U CIONCHbIMU CUCMeMAMU, U3yydemblmu Ouonocuel
u eymanumapHolMu Haykamu. Kiaccuweckuil payuoHanusm Kax Memooon02udecKuti RPUHyun
8 CUY UCXOOHOU NOCHLIKU O MOACOeCH8e MblUIEeHUS U ObIMUS GbIPANCAT USHAYAILHO NO3UYUIO
2YMAHUCIMUYECKO20 3HAHUS, OPUEHMUPOBAHHO20, XOMA U 8 abCmMpaKmuou gopme, Ha packpvimue
cmblcnogol  3Hauumocmu  mupa. Llenocmuocmbv  HO80€8PONENCKOU  KYIbIMYpbl  COXpAaHsem
npeobradaruyr0 OpUeHMayulo Ha HAyKy U y8epeHHOCHb 8 MOM, YMO OHA CHOCOOHA 0amb Yeli08eKy
HCUBHEHHO-NPAKMUYECKYIO OPUEHIMAYUIO 8 MUpe.

Croorcuswiasncs mpaouyus o 6e3027150HOU Onope HA O0eKAPMOBCKYI MemoO0N02UYECKYI0 OCHOBY
npusenra K mMoOMy, YmMO HOCMENneHHO mepsiemcs 6ceodwds C6sa3b SAGNEHUll U Mup nepecmaem
B80CNPUHUMAMbCA  KAK YENOCMHbIN U  eOUuHblll, 6ce Ooabuie npuodpemas OUCKDEemMHbIL U
@paemenmapnuiii xapakmep. Bce 6 bonvwieli cmenenu daem o cebe 3Hamb KPUSUCHOCMb ObIMUS,
KOmMopas 6 NOAHOU Mepe Nposgisiem cebs UMeHHO 8 Npobieme NOHUMAHUSA CYUWHOCMU 8CeoOuux
ces3zell

Bceobwas ceasv asnenuil npossnsemcs, 8 4aCMHOCMU, 8 MOM, YMO 80 8Mopoil nonogune XX eexa
3HAYUMENILHO 8bIPOC UHMEPeC K MUY KaK NONblMKe 00bACHeHUs 8ceobujell C8sA3U ABNeHUN HAUMU
npeokamu. s 60IbUUHCMBA COBPEMEHHBIX VUEHbIX CIAHOBUMCS O4e8UOHBIM, YMO MblUuileHUe,
Komopoe He Yy8cmeyem Nep8oOCHO8bl OblMuUsl U B8PEeMeHU, CHMAHOBUMCS HEeNOJHOYEHHbIM U
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9KONO2UYECKU ONACHBIM, d OMCYMCMEUe XYO00XHCECMEEHHOU KAPMUHbLL MUpd, 6 (opmuposanuu
KOMOPOU 6OAbULYI0 POlb CblepANi KOCMO2OHUYECKUEe MUPbL, yepodicaem yYynaokom Kyibmypol.
Oyenxa pe3yibmamos uccied08aHus cO0Opa3yemcs ¢ OMHOUWEHUEM (4eI08eK — NPUPOOAy, HO CaM
npoyecc NOAYUEHUsE IMUX Pe3VIbMaAmos OPUEHMUPOBAH HA 20CNOOCMEYIoujee 8 eCmecmeo3HaHUU
NOHUMAHUe CcyObeKm-00beKmHo20 omuoulenus. AGmop noouepKusaem, Ymo «KOCMSK» HAYYHO-
UCCe008AMENbCKUX NPOSPAMM OCMAEMCS He3AMPOHYMbIM, XOMs 6 UX YENeGblX YCMAHOBKAX
MAax Uiy UHa4e OMpasNtCeHa COYudibHas no C80ell Cymu 3a0aya — cnocooCmeosans NOHUMAHUIO U
NPAKMUYEeCKOU pe2ynsiyu OMHOWEHUI 8 CUCTEMEe (YeL08eK — 00Uecma8o — npUpooay.

B cmambe ocobo noouepxueaemcs, umo 011 NOHUMAHUS CYWHOCMU ceobujeli c8a3u A6IeHUl
BADICHO YUUMBIBAMb MEOPUIO 08OUCMBEHHOU 0OPAMHOLU C8A3U, CO2NACHO KOMOPOU 0OpamHas césa3b
6 NPUPOOHBIX CUCEMAX NPEOCMAasAeHd 8 08YX popmax: UHDOPMAYUOHHOU U HEUHDOPMAYUOHHO.
Cuumaemcs, umo HeUHDOPMAYUOHHBIL MUN  PACHPOCMPAHEH 6 HeNCUBOU npupode, a
UHGOPMAYUOHHDLI NOSGTISICMCS HAYUHASL C OP2AHUYECKO020 YposHs mamepuu. Opeanuzayus cucmem
6 JCUBOM MUPE NOPOIHCOAET COBEPULEHHO UHOLL, HOBBLIL, MUN MEXAHUZIMO8 PA3GUMUSL, HEU3BECMHBLIL 8
HeAHCUBOU NPUPOOE, COOEPHCAUUL MEXAHUIMBL 0OPAMHOLU C8A3U. DMO U eCTb 21ABHAS 0COOEHHOCMb,
Komopas omaudaem dcugoe om Hexucugoeo. OOHAKO HEKOmopbvle GUPYCON000OHble Cywecmed,
MPAOUYUOHHO OMHOCUMBIE K JICUBOMY MUPY, NO-BUOUMOMY, GCe-MAKU AUUEHbL CNOCOOHOCTU
Gopmuposamv nemau 06pamuoil C8s3U.

Venybnenue oxonocuueckoco xpuszuca, a makxoice HO8ble OMKpbImMus 6 obracmu @usuKu
AKMYAnU3UpoBaAId GONPOC O HEOOXOOUMOCMU CMeHbl HAYYHOU NapaoucMvl, HOCKOIbKY
KIACCU4eckds HayKa He 8 COCMOAHUU OMBEMUMb HA HOBble 8bl308bl. IMeHHO 8 9mom KonmeKkcme
B6O3HUKAIOM BONPOCHL O MOM, YMO 0elamb ¢ SAOEPHbIMU OMX00AMU, YMO NPEeONPUHIMb NPOMUB
HUuwemsl U 201004, yepo3bl pA38A3bIGAHUS BOUH, COKPAWEHUS OUONIO2UECKO20 pA3HO0OpaA3UsL,
3aeps3Henust nianemsl u m.o.

Ilo muenuio asmopa, 6ceobwasi c6s3b, GbLICMYNAIOWAST KAK COBEPUICHCMBO, Npednonazaem
unmezpayuio ecex cep uenoseyeckoll 0esimeabHOCU U Yel08e4ecKo20 3HAHUSL 8 €OUHOM MUPOBOM
npoyecce. Taxoii n00xo0 ¢ Heu30eNHCHOCMbIO NOOBOOUM K NPOOIEMAM, CIABUUMU 2]I0OATLHBIMU 8
COBPEMEHHOM 00Wecmae, HO He peuldeMblMU 8 PAMKAX MPAOUYUOHHBIX HAYYHBIX HOOX0008.

Knrouesvle crosa: coeepuleHcmeo, 66‘6061,{461}1 C6513b ﬂ(f]leHl/lZZ, 21106a1bHbLI MUp, Kpu3ucHocmbo
6blmuﬂ, cucmema, cunepeemuKka, YeHHOCmHoe MH02006pa3ue mupa.

Hayunaa cneyuanornocms: 09.00.00 — ¢punocogpcxue Hayxu.




