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Special aspects of freedom manifestation in the modern society are studied in the article. The author
proves that it is closely connected to the level of legal awareness and involves socio-philosophical
level of analysis. In particular, it is proved that the idea of freedom in Russia has mental and historical
aspects that have formed the modern complex of problems in the legal sphere.

In the modern global society there appeared a need in a profound and detailed study of the
characteristics of freedom and unfreedom in social and philosophical aspect. However, it is useless
to count on successful solution of the problems of legislation improvement without formation of legal
consciousness among the whole population.

Freedom has always coexisted with legal nihilism. The point is that legal nihilism in its numerous
manifestations and forms, from underestimation and lack of respect to right until its absolute ignoring
and denial is antipode of legal culture. Legal nihilism is always state nihilism, as the denial of right
also essentially includes denial of state as legal organization of public authority. Legal nihilism has
widely spread in many countries, including Russia.

Despite the fact that the problem of freedom deprivation was not the subject of the Russian
conventionalists’ direct attention, they identified its characteristics and characterized its main ideas.
Laws, in their opinion, develop from the mental source that represents a complex and multifaceted
formation, represented by the laws of natural being, including the laws of mental activity from the
conscious to the unconscious.

In the global world new tendencies that concern freedom and its deprivation appear. Studying the
essence of human freedom, it is possible to talk about certain similarity between the international
mission of Russia, designed to disseminate the truth and justice all over the world (based on Orthodoxy
and autocracy under the tsars — Russian God-bearing people, on the basis of social justice in the
Marxist-Leninist understanding in the spirit of proletarian internationalism during the Soviet era).
Finally, the parallels between the tsarist and Soviet regimes that also suggest themselves to the public
and political sphere are obvious.

Globalization has also caused the growth of international intergovernmental and non-governmental
organizations, which are aimed to protect man both in everyday situations and in the period of his
imprisonment. Migrants, foreign tourists and high-class professionals (lawyers, journalists, engineers,
architects, scientists, who tend to have cosmopolitan attitudes and way of life) are referred to the other
types of transnational factors, which have a growing impact on the problem of deprivation of freedom.
1t is not just complexity of deprivation of freedom of man who has, for example, dual citizenship, but
also different ideas about the necessity of deprivation of liberty as educational function of society.
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Problems connected with deprivation of liberty are also closely connected with a certain system of
values, which is the leading one for a particular society. To comprehend the essence of freedom and
unfreedom there appears the need to consider another important factor. Since archetypes are stable
and are the main elements of the unconscious, it is possible to suppose that as a result of their influence
upon legal awareness, special elements that have stable contents — the basic stereotypes of justice,
appear. Elements that include basic fundamental provisions and prototypes of justice, represented in
the rational form can be referred to them. All this fundamentally affects understanding of freedom and
unfreedom in the global world.

An important execution of freedom consists in following the idea of perfection. This idea is the basis
of social consciousness of the collectivist societies.

Keywords: freedom, legal consciousness, ethicocentrism, legal nihilism, natural right, inclusive

State.

Research area: philosophy.

Topicality of the study of problems connected
to deprivation of freedom is determined by
communication trends of the global world.
Development of definition of the term “freedom”
reflects the latest aspects in this field of knowledge
based upon identification of its place in the system
of public consciousness.

An important characteristic of the Russian
notions of freedom is that they constantly, in
various degrees, are influenced by the collective
unconscious. In particular, the collective
unconscious affects conscious through myths.
Therefore, if the unconscious affects legal
consciousness, then if not the developed legal
mythology, but a significant number of legal
myths should be present in the public conscience.
At that, verbal content of myths itself is a part
of religious or cultural consciousness, and
legal consciousness is influenced by its hidden,
unconscious contents. In practice, this means that
the ideas of freedom and unfreedom were formed
on the basis of mythological consciousness, and
were continued in everyday practice.

A person has legal consciousness, regardless
whether he knows it or not, values it, or have
alienated attitude towards legal consciousness.
“All human life and his fate are formed with the
participation of legal consciousness and under

its leadership. Moreover, for a person to live in

a society means to live by legal consciousness,
in its function, in its terms, as it is always one
of the great and necessary forms of human life.
It lives in the soul and at the time of the absence
of positive law when no authority has spoken
out about the law and eternal behavior yet. This
reveals a kind of tragicomedy of legal life: ugly,
perverse legal consciousness remains legal
consciousness, but distorts its content; it refers to
the idea of right, but takes only a scheme from
it, uses it in its own way, abuses it and fills it
with unworthy, perverse content; there appears a
“wrong right”, which is, however, called “right”
and is misinterpreted as right, compromising the
idea in people’s minds and undermining faith in
it. Such a tragicomedy is characteristic not only
of justice; it is a tragicomedy of all the spiritual
life” [5].

Freedom has always coexisted with legal
nihilism. The point is that legal nihilism in
its numerous manifestations and forms, from
underestimation and lack of respect to right until
its absolute ignoring and denial is antipode of legal
culture. Legal nihilism is always state nihilism,
as the denial of right also essentially includes
denial of state as legal organization of public
authority. Legal nihilism has widely spread in
many countries, including Russia. Centuries-old

traditions of the despotic rulers’ absolute power
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(from tsars to the Bolsheviks) and lawlessness of
people played an important role in it.

Studying freedom, it is essential to take
into account another important aspect. It took a
hundred years to release the main part of Russian
population — the peasantry from serfdom. At that,
the release happened without granting land to the
peasants (instead the system of communal land
ownership — with large dependence of a single
farmer from the community functioned). The key
issue for Russia — the land question was not solved
either with the king, nor the Bolsheviks and still
remains one of the most important and complex
problems of the entire process of contemporary
socio-economic, political and legal reforms in the
country.

Despitethefactthattheproblemofdeprivation
of freedom was not subject to the immediate
attention of the Russian conventionalists, they
identified its characteristics and characterize the
main ideas. Laws, in their opinion, are developed
from the mental source that is a complex and
multifaceted formation, represented by the laws
of natural being, including the laws of mental
activity from the conscious to the unconscious.
The supreme power is understood by the
conventionalists as embodiment of the Divine
Will, manifested in state authority, and the
supreme truth, respectively, is expressed by the
state in right. The logics of the conventionalists’
judgment make it possible to suggest that they
understood legal consciousness on the basis of not
only legal, but also state ideas that in their ideas it
had formal and legal, and mainly state and legal
orientation. This is explained by the fact that state
was understood as an idea that naturally presents
in legal awareness, along with legal ideas; and real
state and its form of governance are embodiment
of these ideas. The conventionalists’ opinions
are based on the idea of nationality, which is
understood as the authority’s expression of needs

of people and correspondence of the authority to

its customs and traditions, as well as obedience of
people to this power, as it is from God. According
to the representatives of this trend, the main
features of legal consciousness are ethicocentrism
and exceptional ethical orientation.

Analyzing the limits of freedom,
V.S. Solovyov believed that man has a general
ultimate need for wholehearted or absolute life.
“The Justification of the Good” [9] is dedicated
to father, grandfather, priest Mikhail Vasilievich.
“The work is subtitled “Moral Philosophy”
and Solovyov sees the goal of human history
in transformation of the world. However,
Solovyov understood transformation of man
and humanity in not quite Christian tradition,
advocating to “theurgic doing” — participation of
humanity in divine providence implementation,
to transformation of the mundane realm into
the Kingdom of God. This “freedom” induced
the philosopher to create a utopian project of
connecting Orthodoxy and Catholicism into
“free theocracy”. But, according to Tolstoy who
highly appreciated Solovyov, his “energy of
delusion” retreated to the common pathos and
the philosopher’s hope that mankind sooner or
later will be free from the destructive power of
individualistic delusions.

The problem of freedom is also closely
connected to the problem of the constitutional
state. Vladimir Solovyov and Leo Tolstoy in their
criticism of “soulless” right became spokesmen
of the general sense of frustration and doubt
in the value of the constitutional state. Ardent
hopes of the politicians and thinkers of the era of
bourgeois revolutions to adopt the absolute “rule
of reason” on the earth, that embodies the great
principles of liberty, equality and brotherhood,
were replaced by the end of the 19" century by
pessimistic recognitions of the illusory nature of
the original ideas.

In the works by P.I. Novgorodtsev that

followed the development of the natural law
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theory, a wide range of political doctrines that
marked the course of the definition of legal
consciousness in the 19" century was studied.
It is clear that the problem of freedom hold a
prominent place here. It is possible to agree with
P.I. Novgorodtsev, who believes that the depth
of the crisis that overtook legal consciousness
is revealed in the very characteristic of the early
20" century assurances of irrelevance of right as
a whole, the impotence of the external political
forms and institutions in their desire to aspire to
the field of moral life above the violent frames of
legal law, without legal guarantees. Quite clearly
his attitude towards the problem of freedom,
unfreedom, opinion, etc.

Ideas about freedom as a fundamental
component oflegal consciousness are canonized in
Russian pre-revolutionary literature, in the works
by Konstantin Leontiev, Pavel Novgorodtsev, Ivan
Ilyin, Leon Petrazycki, Bogdan Kistyakovsky.
They boil down to the fact that legal consciousness
was forced to reckon with the law and submit
to it as a result. Legal consciousness awareness
experienced legal response, it recognized the
force of right, but not its dignity, and it did not
generate the will to right based upon the will to its
purpose. Moreover, legal consciousness fixed the
will to lawlessness in itself as well as conviction
that everything is allowed for power. The falsity
of such a position manifested itself, in particular,
in a false conception of freedom and the need for
its restrictions.

In the modern global world order, new
tendencies connected to freedom and its
deprivation appear. Studying the essence of
human freedom, it is possible to talk about certain
similarity between the international mission of
Russia, intended to disseminate truth and justice
all over the world (on the basis on Orthodoxy and
autocracy under the tsars — Russian God-bearing
people, on the basis of social justice in the

Marxist-Leninist understanding and in the spirit

of proletarian internationalism during the Soviet
era). Finally, quite obvious parallels between the
tsarist and Soviet regimes are suggested in the
state-political sphere.

Modern technology has seriously changed
peoples’ life, extending the limits of freedom, but
there appeared problems, as the researchers note:
“We got absorbed in playing technologism. An
unpaid thing, a thought, a discussion, something
that does not lead directly to career, success and
to advancement in pragmatic direction, does
not inspire at all. Intellectuals in general, and
patriotic ones in particular, has taken pragmatic
position concerning thoughts. Technologism has
corrupted all of them” [4].

Nowadays, analytical study of the problems
of deprivation of liberty allows identifying some
basic forms of their manifestation, which more
often attract researchers’ attention and which
study makes it possible to understand the essence
of the phenomenon better.

Globalization has also caused the growth
of international intergovernmental and non-
governmental organizations, which are aimed to
protect man both in everyday situations and in
the period of his imprisonment. Migrants, foreign
tourists and high-class professionals (lawyers,
journalists, engineers, architects, scientists, who
tend to have cosmopolitan attitudes and way of
life) are referred to the other types of transnational
factors, which have a growing impact on the
problem of imprisonment. It is not just complexity
of deprivation of freedom of a man who has, for
example, dual citizenship, but also different ideas
about the necessity of deprivation of liberty as
educational function of society.

Study of the essence of freedom and
unfreedom as the leading phenomena of social life
involves analysis of the problems of the nature of
legal consciousness and its interrelation with the
categories of “freedom” and “unfreedom”. Along

with that, the connection between freedom and
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legal consciousness is determined by the complex
tendencies in the development of civilized man.
The necessity to include freedom into the sphere
of formal law requires a certain life experience,
one way or another connected with the ideas that
were formed during this period in a particular
society. The point is that the ideas of freedom
and unfreedom were formed at the level of
mythological consciousness, and were continued
in everyday practice that has its own historical
specificity in Russia. In particular, in Russian
society freedom has always coexisted with legal
nihilism, which is manifested in various forms —
from underestimation and lack of respect to right
to its absolute ignoring and denial. Legal nihilism
is always the state of nihilism as well, as denial
of right includes, in general, denial of state as
legal organization of public authority. Despite the
traditional cult of right as the main regulator of
public life in Western countries, legal nihilism
has widely spread in many countries, what is
connected with the specific system of values of
individualistic societies that were formed in the
modern era. At the same time, in collectivist
societies, where social norms are the main
regulator, not freedom, but perfection comes to
the forefront.

When studying freedom, it is important
to take into account another important aspect.
Despite the fact that the problem of deprivation of
liberty was not subject to the immediate attention
of Russian philosophers, they identified its
characteristics and characterized its basic ideas.
The laws are developed from the mental source,
which is a complex and multifaceted formation,
represented by the laws of natural being, including
the laws of mental activity from the conscious to
the unconscious.

Freedommustbestudiedasanintegral feature
of the continuity of Russian legal consciousness.
The point is that modern technology has greatly

changed man’s life, extending the limits of

freedom, thus giving rise to new problems.
Nowadays, analytical study of the problems of
deprivation of liberty allows identifying some
basic forms of their existence, which often
draw researchers’ attention and study of which
makes it possible to understand the essence of
the phenomenon better. In particular, technical
progress has led to a change in the communication
capabilities of man and society in space and time.
All these factors significantly raise the value of
freedom and make its deprivation even more
painful for any person. In addition, the problems
associated with deprivation of freedom, are also
closely connected with a certain system of values,
which is a leading one to a particular society,
where mentality plays a fundamental role.

In the modern global society there appeared
a need of in-depth and comprehensive study of
the characteristics of freedom and deprivation
of freedom in social and philosophical aspect.
However, we can not count on the successful
solutionofthe problems oflegislationimprovement
without formation of legal consciousness among
the whole population. “Nowadays philosophy
and right have a great and responsible task — to
organize peaceful and just coexistence of people
on the face of the earth, as the current crisis
reveals, first of all, a deep malaise of the modern
legal consciousness” [6. P. 18].

The connection between freedom and legal
consciousness determines complex tendencies in
the development of the civilized man.

Problems connected with deprivation of
liberty are also closely connected with a certain
system of values, which is the leading one for
a particular society. The fact is that the idea of
historical progress which is uniquely identified by
a significant part of philosophers with the system
of development and strengthening of Western
values is associated as “the end of history”.
However, in general, the utopian concept of

“the end of history” and “universal state” by

— 1160 —



Anton A. Efarkin. Freedom as a Problem of Legal Consciesness: Social and Philosophic Aspects of the Problem...

Fukuyama, although based upon the values of
market and liberal democracy, clearly does not
stand up the criticism in the face of aggravated
national, cultural and religious identity of peoples
against the background of the global crisis of
civilization in the 21 century [8. P. 67]. Even
ardentideologists of globalization ring alarm bells:
“Nowadays the peoples of Europe are induced
that justice requires them as “compensation”
of their past sins, to open borders and share the
shelter with the descendants of those who were
oppressed by their ancestors, despite the number
of those, who expressed the desire to come.
Could Europeans reject irreconcilable demands
of cultural Marxists? After all, they require from
them neither more nor less than demographic,
cultural and national suicide, of course, for the
benefit of mankind” [1. P. 327]. The impact of
the unconscious upon the sense of justice is
expressed in varying degrees, as the unconscious
itself has rather heterogeneous structure. Based
upon the works of C.G. Jung it is possible to
state that there exists the personal unconscious
( that includes information from the outside
world that due to the low intensity of the level
of consciousness did not implement repressed
from consciousness repressed desires, thoughts,
images and content that lost intensity and were
forgotten), and the collective unconscious.
Studying social and philosophical foundations
of freedom and its deprivation, it is important
to bear in mind that so-called archetypes are
the main elements of the unconscious. Primary
collective images, remnants in the memory that
were formed by countless repetition of the similar
mental processes, typical, basic forms of well-
known, always repeating emotional experiences
that, as a rule, are inherent by the entire
nations, and sometimes by the whole humanity
are referred to them by C.G. Jung [10]. As the
main elements of the collective unconscious,

archetypes have sustainable influence upon legal

consciousness and, as a result, basic stereotypes
of legal consciousness, including its basic ideas —
prototypes of justice, represented in the rational
form and providing cooperation of justice and the
unconscious, appear.

To comprehend the essence of freedom and
unfreedom there is a necessity to consider another
important factor. Since archetypes are stable
and are the main elements of the unconscious,
it is possible to suppose that as a result of their
influence on legal consciousness, special elements
that have stable contents — basic stereotypes
of justice, appear. They involve elements that
include the basic provisions and prototypes of
justice, presented in the rational form. All this
fundamentally affects the understanding of
freedom and unfreedom in the global world.

Ideas of freedom are also determined by
the fact that curators of the world democracy
arbitrarily deprive one or another authority its
legitimacy, that is, sovereignty. In this case,
is not important how correct and loyal the
criteria are, it is important that legitimacy in
the system is dated from the outside, and is
selected from the outside as well. This fair play
originally supposes rejection of sovereignty in
favor of a curator, i.e. renunciation of power
and its replacement by various formats of local
autonomy. All this finally leads to distortion of
the ideas of freedom, both an individual and the
whole society. Only on this basis it is possible
to take legal action on restriction of liberty as a
natural reaction of society to anti-social actions
of individual subjects.

Important implementation of freedom is to
follow the idea of perfection. This idea is the basis
of social consciousness of collectivist societies.
Societies of this type are characterized by the
institute of perfect personalities represented in
such phenomena as pieces of advice from the
best people, wise men, teachers and mentors.

If a personality choses this implementation of
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freedom, than it assumes following its idea, the
logos (the perfect state of the personality). Each
personality from birth has his own individual
idea, which is expressed in such a notion as a
vocation [12. Pp. 24-25].

Ideas of freedom in inclusive state are
determined by the fact that the dominant position
is occupied by spirituality, goodness, virtue.
Only those people, who succeeded in virtue, can
manage inclusive state [2. P. 86]. Not by chance,
the researchers note that if Western discourse of
thinking constructs, in general, representative
schemes filled by contrived informative content,
in Russian Christian theological tradition and the
philosophy, the real dialectic of the conscious
and the unconscious is expressed, conforming

itself at the every step of human activity. This

dialectics accompanies the complex dynamics

of development of personality’s spiritual
world, which consists in the ascent from the
unconsciousness to the consciousness. In this
regard, it is important to take into account that
“... the theory of universal values that exaggerates
the importance of ideals and standards of
individualistic society life shows its internal
inconsistency more and more” [11. P 230].

Thus, it is possible to make a conclusion that
the problem of human freedom, as well as the
conditions of its deprivation, is one of the leading
problems of social philosophy, and it can not be
solved without taking into account historical
traditions, mentality, etc. of a specific society, i.e.
the foundation on which ideas about freedom and

unfreedom are formed in the long run.
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CBo0oxa kak npodJieMa NpaBoOCO3HAHMSL:
COUMAJIBbHO-(PMI0COPCKHE ACTIEKTHI MPOOJIeMBbI
B IU1002J1IbHOM MHpe
A.A. Edapxun

Cubupckuii pedepanvHulil yHugepcumem
Poccus, 660041, Kpacnospck, np. Ceéo600nwiii, 79

B cmamve uccredyromes ocobennocmu nposignenusi c6o600bi 8 cogpemennom obwecmee. Aemop
Odokasvieaem, 4mo OHA MECHbIM 00PA30M C683aHA C YPOGHEM NpABOCO3HAHUSL U Npeonoiazaem
coyuanvho-Purocopckuil yposensv ananuza. B wacmmocmu, dokasvisaemcsi, umo npedcmagienue o
c60600e 6 Poccuu umeem menmanbHbie U UCMOPUYECKUE OCOOEHHOCMU, KOMOpble CQopmuposanu
COBPEMEHHbLI KOMNJIEKC npobiiem 6 npasosoll cgepe.

B cospemennom enobanvnom obwecmee Haspera HeoOX0OUMOCMb 21YOOKO20 U BCECMOPOHHE20
usyuenus ocobeHHocmet c600600vl U Hec8ob00bl 6 coyuarbHo-guiocopckom acnexme. OOHaxo
Heb3sl paccuumvpléams Ha YChewHoe peuienue 3a0a4 cO8epueHCcmeo8anuusi 3aKOH00amenbecmea bes
Gopmuposanus y ce2o nacenenus npagoeo2o COIHANUSL.

Cs0600a 6cez0a cocedcmeosand ¢ npasogbiM HUSUIUIMOM. [leno 6 mom, 4mo aHmunooom npasogou
KYIbMYpbl A6AS€MCs NPABOGO HUSUTUIM 6 €20 MHO2000PA3HbIX NPOSGNIEHUsX U gopmax — om
HEO0OYEHKU U HEYBAINCUENLHO20 OMHOWEHUSL K NPABY 00 €20 NOIHO20 UCHOPUPOBAHUS U OMPUYAHUSL.
IIpasosoil Hucunuzm — 3mo 6ce20a U 20CyOAPCMEEHHbIN HUSUIU3M, NOCKOIbKY OmMpuyanue npaga
sKAIOHAEm 6 cebsl, NO CYWecmsy, U OMmpuyanue 2ocyoapcmed Kaxk npagogoll Op2anu3ayu nyoiuiHou
enacmu. 1Ipaeogoti HuuIU3M ROLYYUTL WIUPOKOE PACIPOCMPAHEHUEe 80 MHO2UX CIPANAX, 8 MOM YUCTe
u ¢ Poccuu.

Hecmomps na mo umo npobnema nuwienusi c60600bl He OvlLiA NPeOMEMOM HeNnoCpeoCmEenHo20
BHUMAHUSL POCCULICKUX KOHCEPBAMOPO8, OHU GbIAGISLIU €20 OCODEHHOCIU U XAPAKMEPU306aIU OCHOBHbLE
uoeu. 3aKoHvl, NO UX MHEHUIO, PA3BUBAIOMCS U3 NCUXULECKO20 UCMOYHUKA, NPe0CmAssiowe20 cobol
COJICHOE U MHO202PAHHOE 00PA308aHUE, BbIPAICEHHOE 8 3AKOHAX NPUPOOHO20 ObIMUSL, 8 MOM YUCILE 8
3aKOHAX NCUXUYECKOU OeSMENbHOCU — OM COZHAMENbHOU 00 6€CCO3HAMENbHO.

B 2nobanvhom mupe nossusiomcsi HO8vble MeHOEHYUuU, Kacarowuecs c60000bl U ee TUUECHUSL.
Hceneoys cywnocmo uenogeueckou c60000bl, MOJNCHO 2080pumb 006 ONpedeNeHHOM CX00Cmee
UHMEPHAYUOHATLHOU Muccuu Poccuu, npu3gannol pacnpocmpansams UCMUHRY U CNpA8ediIu8oCny
no ecemy mupy (Ha OCHOGe NPABOCIABUSL U CAMOOEPIUCABUS NPU yapusme — pPYCCKUll HaApoo-
bozoHocey, Ha OCHOBE COYUANBHOU CNPABEONUBOCTNU 8 MAPKCUCCKO-TEHUHCKOM NOHUMAHUU U 8
dyxe nporemapcKo2o UHMeEPHAYUOHAIUIMA NPU cO8emcKoll eracmu). Haxoney, nonne ouesuonvle
napanneny mMedxncoy yapckum U COBEMCKUM PEeNCUMAMU HANPAWUBAIOMCS U 8 20CY0apCMEEeHHO-
NOAUMUYECKOU 00acmu.

Tobanuzayus  evi36ana  maxdce  pocm — MENHCOYHAPOOHBIX — MENCHPAGUMENTbCEEHHbIX U
HenpasumenbCmeeHHblX OP2aHU3AYULL, KOMOopble NPU3BAHbL 3aWUWAMb Ye08eKd KAK 6 00blOeHHOU
cumyayuu, mak u ¢ nepuod e2o 3axmodenusi. K opyeum euoam mpaHCHAYUOHATLHBIX (HAKMOpos,
KOMOopble 0OKA3bl8aom pacmyujee GIUsHUEe Ha NPodaIemMy TUMeHUss c860600bl, OMHOCAM MUSPAHINOS,
3apy6edCHbIX MypPUCO8 U NPOPECCUOHATI08 8bICOKO20 KAACCA (IOPUCTbL, JCYPHATUCMbL, UHICEHEDDI,
aApXumeKmopul, yueHvle, KOMOpble CKIOHHbI NPUOEPICUBAMBC KOCMONOAUMULECKUX 6327151008 U
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obpasza dicuznu). Jleno ne monbko 6 CIONCHOCIU TUMEHUST C60O00bI Yel08eKd, KOMOPbLL umMeem, K
npumepy, 080lHOe 2PANCOAHCMBO, HO U 8 PA3TUYHLIX NPEOCMABNIEHUAX O HEOOX00UMOCMU AUUEHUS]
6800006l KAK 60CNUMAMENbHOU QYHKYUU 001ecmad.

[Ipobnemvl nuwenus c600600bl MECHO CE53AHbL MAKIHCE C ONPEOeNeHHOU CUCMEMOU YeHHoCmel,
Komopas a61siemcs 6edyueli 0151 KOHKPEemHo2o oowecmaa. [ nocmudiceHust CyuHocmu c60000bl
U Hec80000bl NOAGNAEMCS HEeOOXOOUMOCHb yyema euje 00H020 8adcHo20 Gaxmopa. Ilockonvky
apxemunvl YCmMouyugbl U SGIAIOMCS OCHOBHBIMU INEMEHMaAMU OeccoO3HAMeNbHO20, MO MOICHO
NPEONONoACUND, YMO 8 Pe3VIbManme Ux GIUsSHUS Ha NPABOCO3HAHUE BO3HUKAIOM 0COObLE dNeMEHMbL,
umeiowue ycmouuugoe cooepoicanue, — 6azosvie cmepeomunsvi npasocosnanus. K num mooncno
omuecmu  dNeMeHmbl, GKIIOYAIOWUe OCHOBHLIE NPUHYUNUATbHLIE NONOJCEHUs, Nepeoodpasvl
NpAaoCoO3HANUsL, NPEeOCMABIEHHbIE 8 PAYUOHAILHOU (popme. Bce smo npunyunuaivHbim 00pazom
8auUsAem HA NOHUMAHUe c80000bl U Hec80000bL 8 27100ATbHOM MUpe.

Baoicnoe oopmnenue c60600bi cocmoum 6 udee cied08anusi coseputencmay. Ima uoest A61semcst
OCHOB01L 00UeCMBEHH020 COZHANUSL KOIIEKMUBUCICKUX 00Wecms.

Kmiouegvie crosa: c60600a, npagocosnanue, SMUKOYeHmMpusm, Pagooll HUSUIUZM, eCecnEeHHOe
npago, cobopHoe 20cy0apcmaeo.

Hayunas cneyuanvnocms: 09.00.00 — punocogpckue Hayku.




